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Abstract 
There are a lot of processes in bringing up Phemon, Ban Pudsa, Putsa  Sub-district, Thailand. Some Processes have the 
same purposes with different practices. This is for communicating meaning of being serene and destroying away bad luck. The 
destroying, stopping, releasing, and driving bad luck away are a complete process for getting rid of bad luck. The bad luck in bringing 
up Phemon, Baan Pudsa  is  to get rid of bad luck and illness of the people in the family. This is the reason for every ritual of  
bringing up Phemon. The processes in practices are washing the banana trees, walking across the bridge, extinguishing candle 
from a piece of cloth, breaking up coconuts, ordaining women, setting free the chicken and stealing the cow. 
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This article, as a part of my thesis entitled “Bringing up Phemon: In folklore knowledge” which is also a part of a 
Ph.D. curriculum in the field of folklore knowledge”, Naresuan University aims to study the ceremony of how to 
bring up Phemon at Baan Pudsa, Amphoe Muang, Nakhon Ratchasima Province. It is found that some steps of 
bringing up Phemon (Mon Spirits) shows the sign of behaviors in common. However, there is difference of shown 
behaviors. In order to let the readers know steps of bringing up Phemon (Mon Spirits). The data will be shown as 
follows: 
Steps of bringing up Phemon (Mon Spirits)  
 There are two days for bringing up Phemon at Pudsa district. The first day will prepare the ceremony hall. 
Men are normally responsible for the hall. The hall preparation ceremony will be responsible by men, relatives and 
neighbors. Preparation of various sweets for the tomorrow ceremony will belong to women. The second day will be 
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a bringing up Phemon ceremony including collecting the belonging after the end of ceremony. Thus, this day is 
called “ the real day” 
 There are many steps of bringing up Phemon in the real day. Passing steps or mixing the ceremony is not 
allowed. Each step is very vital for the whole ceremony because it is considered as a part of bringing up Phemon 
ceremony from the traditional heritage. Thus, I, as a researcher, would like to explain the step of bringing up 
Phemon at Baan Pudsa as follows: 
 After preparing various things for joining the bringing up Phemon ceremony, it is time for gamelan and 
medium to play Phemon songs. Before the beginning of the ceremony, when the gamelan and medium consider the 
proper time for the ceremony, they will ask the host for the show. Steps of Phemon ceremony are as follows: 
1. Steps of paying respect to gamelan teachers  
This step is considered the most vital part of the ceremony. Before the ceremony, the head of gamelan band 
who is considered the oldest of the group will lead a group of musicians to pay respect to their teachers. This 
ceremony will consist of six flower cones, twenty four baht money, one white cloth, and a bottle of white liquor. 
Only white flowers will be allowed for the ceremony. It doesn’t matter for the kind of flowers.  
2 . Steps of inviting the ghost 
     For this ceremony, the old relatives will lead the ceremony because they are considered the oldest in the 
family. They will lead their descendants of the patients to invite the ghost of ancestors for joining the Phemon 
ceremony resulting in wellness of their descendants. The majority of the place for inviting ghosts will be shrines of 
ancestors’ bone remains which may be put on the top or under the house or in each part of the house. According to 
my observation as a researcher, some houses do not provide a shrine of bone remains in the same house of the dead 
people. Thus, during the ceremony, some outdoor places in the house will be used. The parade process will start 
from the big ceremony hall which is built up for that day ceremony. One joss stick will be lit inviting ghosts to join 
the today ceremony. There is no specific chanting, or rules. Normally, the old people will say “invite the ghost of all 
ancestors to eat descendants food which is well prepared as mentioned ahead”. While telling ghosts, there will be a 
spread of rice around the area. Korat language calls this ceremony “khuad”.  
3. Steps of paying respect to teachers 
 The medium at Baan Pudsa will be women. Normally, there are only two mediums. However, everything 
depends on the host. The host may have more mediums than two to hasten the ceremony if he can support this 
expenditure. The ceremony finishes sooner or later depending on arriving of ancestors. After appearance of the 
ancestors, other ceremony will begin. Before communicating to the spirit, the medium has to pay respect to their 
teachers. This ceremony consists of a bowl with six cones, a bottle of white liquor, a white cloth, and a sum of 
money. The sum of money depends on the contract between the medium and the host. It is assumed as a total wage. 
After paying respect to teachers, one medium will be dressed up as a man by wearing Sarong with a white cloth on 
his waist and one cloth surrounding his head. The second medium is dressed up as a woman by wearing loincloth 
with a white cloth on the waist and one cloth surrounding the head. After that, both mediums hang the clothes 
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turning their face to gamelan band and moving their heads down to the barrier stick to pay respect to their teachers 
and sacred things. At this stage, it is the end of paying respect to teachers ceremony. 
 4. Steps of communicating to the ghost 
 After the medium’s paying respect to the teachers, the medium starts the ceremony by catching the clothes 
and swinging the clothes as a circle. It is sometimes found that the medium let their body swing along the hanged 
clothes. It is up to how powerful the spirit is.  The ghost will be considered strong if it has much power. The medium 
lets the clothes free if he is haunted.  Mentors or relatives will ask the ghost’s status. The ghost will answer. After 
that, the ghost will choose clothes in basket. The clothes for women will be chosen if the ghost is a woman.  At the 
same way, the clothes for men will be chosen if the ghost is a man. Moreover, each ghost or soul may show a so 
clear specific characteristic that their off springs can guess the status of the ghost. 
 After finishing the dress, the ghost will greet and bless descedants, especially the sick host by laying the 
white clothes with white flower on the top, touching the head of the sick and relatives and splitting water from the 
bamboo box and the top of Yitho tree. After that the gift (rice is prepared in the cup) will be given. The ghost will 
catch about one or three seeds or more than that, but only single letter will be chosen. The rice will be put in the 
hand of the sick and relatives. The rice given by the ghost will be put together in a bowl. After the ceremony, the 
bole will be put on the top of the bedroom. In the morning, the rice has to be cooked to make a merit. 
5. Steps of washing banana head 
      For washing banana head ceremony, the rice which is put in the bag when the sick’s relatives promise that 
he or she will bringing up Phemon when he or she is fine will be cooked as popped rice. The rice is put in the tray 
for joining the ceremony of washing banana head. While washing the banana head, the washer will use their hands 
to clean up the banana. Moreover, while washing, the washer has to bless the patient to be healthy, pay respect again 
and moves back so that the others will wash the banana head.  
 After the end of washing the banana head ceremony, the leader will separate the banana into five parts, and 
cut leaf sheaf of banana tree. It is made of seven bridges. Relatives of the sick will be dressed up with the clothes 
prepared in the tray. Within the tray, there is a sword, and a candle. Those who want to dress up have to wash the 
hand of banana cutter. The banana cutter has to wash the hand of clothes wearer. The cloth for the lower part is 
Sarong tied the waist with the loincloth. The upper part will hold the neck with the white cloth. At the end of 
wearing cloth, the right hand holds the sword at the right shoulder. The left hand of the cloth wearer holds the basket 
made from the banana cover, and walks to the banana head washing ceremony. 
 6. Steps of crossing the bridge to blow out the candle 
 At this stage, the person who wants to blow out the candle walks to the leaf sheaf of banana tree as a bridge 
of seven steps, breaks them, and walks continuously to the big ceremony hall. Within the hall, the sword, and basket 
have to be put on the cloth which is laid with areca betel leaves, cigarette, and popped rice. The candle will be 
picked up and the ghost will be asked to bless the sick. After that, the areca betel leaves will be thrown out of the 
cloth. The five candles on the five trays of worshipping must be blown out. The cloth will be collected quickly. The 
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candle will be lit and put in the rice bowl for putting in the empty basket for carrying water. After that, it will be 
hung at the top of the tree from the offering hall. At the same time, those who cross the bridge have to hold the hung 
cloth in order to make a risk if all ghosts of ancestors join the ceremony. The rest of the ghost will haunt the medium 
if some ghosts of ancestors do not come. The leader will hold the cloth pretending to row the boat around four 
directions on condition that each direction has to be rowed three times, and sits down to pay respect to gamelan 
brand which is considered the highest teacher in the ceremony. The core of five banana stalk will be cut to make 
minced smart fish and given to people who join the ceremony as a risk making. Making a risk depends on the taste 
of food. If the food tastes delicious, it is assumed that paying respect to Phemon is very successful. The sick will be 
recovered and healthy soon. In contrast, if the food tastes bad, it can be assumed that there is something wrong for 
the ceremony. 
7. Steps of eating the pig head 
       After blowing out the candle, next is a step of eating the pig head. Two mediums dress up as twin ghosts 
and come to eat the pig head in the big ceremony hall. At this stage, the mentor of two mediums will carry the twin 
ghosts held to the crossbeam  under the roof to the big ceremony hall which is at the west. They will be laid on the 
tray prepared. The wrapped clothes will be unwrapped. In side, there  will be two pieces of areca betel leaves. Both 
mediums have to eat each piece. Their mentors will use the white cloth to prevent being seen while the two 
mediums are eating the areca betel leaves. Next is a dressing up. The first medium will be dressed up as a man by 
wearing Sarong with his waist tied by the white cloth and one sword in his hand. The second medium will be 
dressed up as a woman by wearing Phasin and one Huahook stick in her hand. They walk to the ceremony hall. 
Their mentors cut the pig head into pieces. The man medium eats first. At the time of eating the pig head, the white 
cloth will be hung at the back of the medium so that nobody can see them. While the first one is eating the pig head, 
the second one will knock the stick in the ceremony hall in front of the gamelan brand. Moreover, the mentor also 
help knock the stick. When the two mediums finish eating the pig head, the mentors will separate the pig head and 
put them in Kratong (floating basket) for the other ghosts at the triangle area. After that, both of mediums carry 
banana and coconut in the tray on the offering shelf, dance according to the system of gamelan in order to pay 
respect to the ghost, and walk out to dance around the cow.  One of the mediums will throw away the coconut 
behind the back without glancing. At the same, the mentor will hold the stick to hit the coconut into pieces when the 
coconut drops to the floor with the belief that destroying the coconut into pieces is like getting rid of bad things. 
After that, both of mediums will put the rest of banana and coconut into the old place and change their clothes. Next 
will be a step of calling morale and making a risk. 
 8. Steps of calling morale and making a risk 
    Calling morale is also a very vital step for the recovery of the patient. The medium will walk around the 
patient’s house followed by the patient’s relatives. They will call morale of the patient. No litany or official chants 
are used during the morale call. Only local morale especially Korat dialect will be used. For example, come the 
morale…the patient’s name. You have to come home no matter what happens to you. At the same time, the patient’s 
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relatives will use the word showing the characteristics of the patient by saying “the morale of mum, sister or 
Mrs….please come back to live with relatives. At the end of calling morale, the medium will look sick. He does not 
have any energy to walk. The relatives of the patient will carry the medium to the big ceremony hall. The medium 
will sit in front of the big bowl of water in the center of the ceremony hall. After that, the medium will pray for the 
success of calling the morale of the patient. Later, the areca palm  will be put into the water in order to make a risk 
whether calling the morale will be successful by observing  the upside down or turn up of the number of the areca 
palm. There are seven pieces of the areca palm. If all seven pieces of the areca palm are upside down or turn up, it is 
considered as a failure of calling the morale. In contrast, if two pieces of the areca palm are upside down or two 
pieces of the areca palm turn up, it is considered as a success of calling the morale. After calling the morale, the 
bowl will be wrapped by the cloth supporting the bowl. Next, the relatives will give the bowl to the patient and keep 
it on the head of the bedroom for three days. Within three days, the patient has to drink water in the bowl resulting 
in a quick recovery. 
 9. Steps of becoming a nun 
     The medium will wear the white clothes by assuming that he becomes a nun. Then, the nun will carry the 
basket. The first basket is filled with the bullet made of round sticky rice which is used to shoot the arrow. The 
second one is filled with the bottle of water. The medium will carry the basket, walks out of the ceremony hall, 
stands in front of the hall, and shoots the arrow into various directions with the bullets made from sticky rice. This 
shooting is considered as shooting bad things out of the body. After that, the medium will extinguish the fire in the 
stove with the water. The people will upside down the stove, and pour the water at all of the posts of the ceremony. 
The equipment will be kept in the big ceremony hall. 
 10. Steps of letting the chicken free 
                    For this ceremony, the medium will carry the house chicken prepared by the host, dance according to 
the rhythm of gamelan brand, and throw away the chicken in the west. After that, the pike, knife, and sword will be 
thrown away following letting the chicken free. At the same time, relatives or neighbors of the patient will try to 
prevent the chicken to run into the house or run back to the same way. 
 11. Steps of stealing the cow  
   This ceremony will happen after letting the chicken free. One man pretending to be a theft tries to drag the 
cow out of the area of the house. It is believed that stealing the cow is like taking bad things out of the house. Next 
is a step of dancing groups.  The descendants and relatives will join the dancing group by holding the tied clothes 
and dance around the clothes from the left until the gamelan brand finishes the song. At the end of dancing, 
everybody including two mediums have to be prostrate to the gamelan teachers. This is the last step of bringing up 
Phemon. At the end of bringing up Phemon, everybody has to have food together. Moreover, the host will pack rice, 
food, various dessert, and give them to those who join the ceremony. Keeping things used in the ceremony in the 
house is not allowed. Something bad will happen to everybody in the house or relatives if keeping some things used 
in the ceremony in the house. The ceremony hall has to be demolished within that day. The wood for making the 
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hall will be brought to the temple or used by someone. But, it is not allowed to keep in the house because it is 
considered to be wrong to the ghost, thus something bad will happen. The hole of the pole has to be paved as usual 
in order to bring to the conclusion that bringing up Phemon has been completed. In conclusion, the ceremony of 
bringing up Phemon at Baan Pudsa has many factors of management including complicated steps. It is a belief of 
bringing up the ghost which is passed from ancestors to the present generation. The majority of job management 
depends on the old people as knowledgeable. Thus, it is a stage of showing importance, and respect to the old people 
who are intelligent. 
     Bringing up Phemon consists of many steps of ceremony. According to my analysis, it is found that 
some systems have the same purposes with different practices. It gives meaning to clean, to get rid of, to blow out, 
to drive away, and to take out which is considered to destroy bad things. Bad things in the meaning of bringing up 
Phemon at Baan Pudsa is sickness which happens to everybody in the family. Data related to this story are analyzed 
as follows:   
1.  The ceremony of washing the banana head 
 
  
 
 
 
 
 
Picture 1  This ceremony implies to wash bad things. Thus, washing the banana head refers to washing the sickness of 
the patients. 
2 . Crossing the bridge and blowing out the candle 
 
  
 
 
 
 
 
 
 
Picture 2 shows how to step on the bridge to the big ceremony hall in order to blow out the candle. At this stage, 
breaking the bridge of  leaf sheaf of banana tree refers to blocking bad things from returning. Throwing five groups 
of areca betel leaves out of the clothes refers to getting rid of all bad things. Blowing out the candles in the five trays 
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of offering refers to stopping all bad things. 
3. Pounding the coconut into pieces 
 
 
 
 
 
 
 
  Picture 3 shows how to pound the coconut into pieces  
   Pounding the coconut into pieces refers to destroying so that there is no former pattern. The complete 
coconut comes to the end. This symbol refers to destroying bad things (sickness). 
4 . Becoming a nun 
 
   
 
 
 
 
 
 
 
 
                 Picture 4 steps of becoming a nun     Picture 5 blowing out the stove 
 At this stage, there is a symbol of driving out in the form of shooting weapons. Another symbol is blowing 
out the stove. This implies that bringing up Phemon comes to end. The stove will not be used any more. Thus, 
blowing out refers to the end of sickness or bad things. Pouring the water to every pole of the ceremony is to 
demolish the ceremony hall. Demolishing refers to the end of sickness and bad things.   
5. Ceremony of letting the chicken free 
 According to this ceremony, the medium will carry the chicken prepared by the host, dance according to 
the rhythm of gamelan, and throw away the chicken in the west. The others will also throw away weapons such as 
pike, knife, sword, and Huahood wood. At the same time, relatives of the patient have to prevent the chicken to run 
back to the same way. This refers to throwing away bad things.  
 
3032   Auranuch Inta et al. /  Procedia - Social and Behavioral Sciences  174 ( 2015 )  3025 – 3032 
 
 
 
 
 
 
 
            Picture 6 the ceremony of letting the chicken free     Picture 7 the medium is Letting the chicken free 
6 . Ceremony of stealing the cow 
 This ceremony will happen after letting the chicken free. One man pretending to be a theft tries to drag the 
cow out of the area of the house. It is believed that stealing the cow is like taking bad things out of the house and the 
patient. 
     To sum up, bringing Phemon at Baan Pudsa consists of steps showing the symbol in the form of behavior 
of the same story with different systems of behavior. The behavior shown in each step of the ceremony shows many 
ways of how to solve the problems or how to make things better. There are many visions of the same story. They are 
ready to do everything to change bad things to be good things. It can conclude that bringing up Phemon at Baan 
Pudsa reflects the dimension of society, and culture of folklore to cooperate in solving the problem of health of 
people in the local area by the help of belief from the ancestors. 
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